Ranging from Tolstoyan communes, through quasi-religious sects, to artistic and bohemian alternatives to conventional society, the new radical communal settlements of the late nineteenth and early twentieth centuries attracted considerable voyeuristic and censorious attention from the state, police, anti-vice activists, and near neighbors. The freakish and unconventional nature of these colonies is reaffirmed in much of the historiography relating to their existence and by the desire of those reformers who came afterwards to distance themselves from their apparent excesses.
enthusiasm for the reform of human character. Moreover, it locates these errant communities in the context of a backlash that established the commonplace accusations against radicals, socialists and left utopians increasingly standard in the late nineteenth century and the first decade of the twentieth. Through an examination of popular responses to these settlements, this chapter charts the sensationalist literature that ridiculed, or emphasized, the dangers accompanying any wider acceptance of the unconventional ideas preached at experimental colonies like Whiteway (in England) and at Monte Verità (in Switzerland), which became notorious as hotbeds of vice and alternative living. Such material problematized the relationship between anti-vice activism as a movement of protest, and the activities of the inhabitants of colonies dedicated to a cleansing of society from the ills of drink, nicotine dependency and other vices.
Hostility to radical land communes and the internationalist and transnational ideas they represented framed a number of the commonplace fears of the later nineteenth century. Across Europe a return-to-the-land movement was fuelled by a similar blend of folk nostalgia, rejection of unrestrained urbanization, and faith in the redemptive power of human proximity to nature. Formed against the backdrop of a crisis in modernity at the end of the nineteenth century, land communes refracted contemporary fears about a range of anxieties including: the decrepitude of urban society, the collapse of national character and family values, and the decay of vernacular communal traditions and architecture in the face of the relentless advance of the dispirited urban crowd, and formless, charmless suburban design. Christened lebensreform (life reform) in Germany, these sentiments dre o otio s of the si ple life, ad o ati g the re i al of de li i g eo a alues to counteract the spread of urban poverty. Home handicrafts, artisanal design traditions, and the use of traditional materials featured strongly in the outlook of these colonies. Often bohemian in conception, most advocated a recuperation of the traditions of spade husbandry, a disavowal of the use of mechanized and steam-driven machinery in agriculture, and a return to the values of stability and continuity represented by a romanticized ideal of peasant life. i These ideas overlapped with kindred currents of opinion that brought life reform movements into the mainstream at the fin de siècle. For Max Nordau and other prophets of declinist notions, a reliance upon industry and urbanization had bred a spiritual and physical exhaustion in urban populations that contributed to a sense of national and international malaise. Nordau s 1895 classic study Degeneration charted the spread of concerns about decadence, degeneracy and racial weakness amongst the intellectual circles of the late nineteenth century.
ii The renewal of physical health eroded by urban life was important for life reformers , coupled with a determination to tackle and root out the neuroses and anxieties bred by city living.
Anti-vice activists were central to the project for a restoration of physical vigour. For them the concern to reform urban populations drew on agendas for the modification of human character to free it from the enslaving effects of intoxicants and artificial stimulants of all kinds. As historian Daniel T. Rogers has pointed out, this was essentially an internationalist program that amalgamated models adopted by progressives in North America, Europe, the Nordic nations, and Great Britain.
iii Antidotes to the problems of the late nineteenth-century were thus infused with a strong sense of moral mission, ranging across voluntarist, state and municipal reform solutions to urban poverty, through debates about conscription and national efficiency, town planning, physical sports and open air education, to eugenicist remedies to problems of unhealthy and physically debased human populations.
iv As Eric Hobsbawm has demonstrated, most of these notions were consonant with the new styles favoring space, light, and naturalistic designs adopted by architects and designers of the metropolitan urban art nouveau style that became characteristic of the period.
v Land colonies constituted a renegade fringe of these ideas. While land reform projects were popular in this period, they proved especially enticing for those contemplating a complete break with pre-existing models of civil society through the creation of experimental communities. nudism would normalize nakedness, reducing unrestrained carnal urges; a diet without meat would quell the martial spirit, rendering the population more attuned to international peace proposals and less inclined to favor bloody public executions; and temperance and avoidance of smoking would diminish urban wretchedness and prevent the inherited transmission of congenital ill-health to subsequent blighted generations. 
Hostility to Land Communes
The images of dysfunction surrounding the communes of the later nineteenth century were reinforced by their remote physical locations and distance from urban centers. They inhabited spaces that were marginal, liminal and on the peripheries of neighboring state systems. Mountains, moors and wasteland were often sought out as the natural terrain of remote communities.
Mountains, in particular, had a long connection with the outcast, the penitent, and the exile; but were at the same time threatened frontiers for exploration and mapping. xxxv The Llano del Rio colony in California was founded in the desert, a traditional haunt of mystics and ascetics. xxxvi Such characteristics were frequently intentional, occasionally they were a necessity, to distance commune-dwellers from enemies and critics. During a period when national boundaries and borders were solidifying in the build up to 1914, creating a proliferation of customs posts, border guards, passport identification documents, and external censorship regimes, the existence of land communes posed an apparent threat to the stability of national boundaries. In later years, the German anarchist, Augustin Souchy, recalled the good old ti es… e e jo ed li erties o lost. Maurier s short story Monte Verità, the community was represented as a fortified settlement that abducted young girls from neighboring towns for the practice of arcane and gothic rituals. lxi In reality, free unions often transferred more power to the women in relationships, and resulted in loving and fruitful unions without a coercive element. lxii For critics this had the unintended effect of elevating the role of women in these communities over that of (or at least creating equality to) the men, creating a topsy-turvy world of reversed and destabilized gender roles. For many women, however, the ideal communities provided space for experimentation, for the sharing of similar sentiments, and for the opportunity to create a new grammar of sexuality. In them, many women were free for the first time to define an autonomous space for themselves in new and hitherto unexplored ways. lxiii Women remained significant and enthusiastic exponents of all the land communes. More than mere scribes, they were often memory keepers, fierce partisan defenders of their values and traditions, and historians of their demise. The sentiments such faiths generated were visionary in nature and reliant on the concept of the adept, carefully instructed into the realm of arcane knowledge. In some colonies homegrown gurus emerged that encouraged immersion by the settlers in sect-like religious behavior. Francis Sedlack, the Czech philosopher who was resident at the Whiteway colony in Gloucestershire and sought to explore the idea of the Fourth Dimension in his writings, was a potential sage. In accounts by other colonists he was described as daily meditating and practicing other Yogi methods, such as following the flow of the blood from the heart all through the body till its return. In order to counteract the corrupting influence of such settlements, police informers and spies infiltrated communities like Whiteway, reporting back to the authorities on the promiscuous sexuality they witnessed. demonstrates the contemporary late-Victorian hostility to radical land communes, and considers the vision of sexual impropriety that adhered to them. It has also established the transnational impact of these communities, most of which were organized explicitly around agendas for the renovation of
